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Ideally, these meditations should be read as 
they were lived: in a few moments of the morn- 
ing on seventy-two successive days. The seven- 
ty-two is in honour of the life on earth of Mary, 
Queen of Apostles and Mother of the Church. 
As published here, these notes are like the log of 
a spiritual journey, reproduced with a mini- 
mum of editing. The whole is a collection of 
items of varied lenghts, and sometimes of sur- 
prising sequence, whose unity is one of life, not 
of art. The purpose is the formation of an apostle, 
religious or lay, in the Church Militant. 
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I — MORNING MEDITATION 


A custodia matutina usque ad noctem, speret Israel 


‘in Domino. From the morning watch even until 


night, let Israel hope in the Lord. (Ps. 129: 6) 


I will arise early, I will give praise to thee, O 
Lord. (Ps. 56: 9) 


O God, my God, to thee do I watch at break of day. 


- (Ps. 62: 2) 


The Holy Ghost wants to teach us the beauty and 
importance of morning meditation. 


Every day is a new beginning; every day could be 
our entry into eternity. aus 


There are peaks in our lives, moments of spiritual 
insights and extraordinary graces. Meditation keeps 
us under the influence of these peaks of grace. 


The morning meditation could touch every other 
moment of the day; keep us recollected and in view 
of our last end. 


We arouse our powers as from sleep and enkindle 
the fire of devotion early in the day: “and in my 
meditation a fire shall flame out.” (Ps. 38: 4) 


Morning meditation is to our faculties like the 
tuning of a musical instrument; during the rest of 
the day we play our. pieces. 


Like the archer taking his aim, so we fix our eyes 
on heaven as the objective of all our actions. Like 
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12. 


13. 


14. 


15. 


16. 


17. 


18. 


the captain of a ship we ascertain the direction of 
our course. 

We comply with the first principle of wisdom: the 
principle of order — putting first things first. So we 
start the day by bringing our first fruits to God: 
our thoughts and acts of love. 


A slave presents himself to his master or lady, 
showing that he is ready for any duty. 


We bring to active life in our minds all the truths of 
faith which must never perish from the earth. 


We renew our vows and promises made to God, to 
Our Lady, and to our intimate saints and angels. 
We refresh our resolutions, and fight against our 
habitual defects and especially against the sloth of 
fallen nature. 

We consider the current problems of our lives in the 
light of revealed wisdom. 

We start in our souls a little fire of joy, love, and 
devotion, and hope that it will burn the rest of the 
day. 

Sicut pullus hirundinis sic clamabo; meditabor ut 
columba. (Is. 38: 14). I will cry like a young swallow; 
I will meditate like a dove. 


Ii — THE DAY 


From the first day of creation the same pattern of 
day has been repeated. Every entity in existence 
plays its part in making a day, but the purpose of 
the day is human. 

Within the framework of the day every event in 
history took place, and especially the central and 
most important event — the work of salvation. 
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Every new day is a fresh beginning, as if God wipes 
out the past by a good night’s sleep and invites us 
to begin again. 

Every day could be our last day, and one day is go- 
ing to be just that. 


The very monotony of the day’s pattern is a chal- 
lenge to our spirituality, our creativeness, our orig- 
inality, (which is the signature of person). No one 
day is exactly like another; no one man’s day is like 
any other man’s day. We make our own days as we 
make our own lives. 

Every day is a figure of all life and of all time; but 
the ever repeated cycle of the day is a figure of eter- 
nity. . 

Our Lord wants us to be concerned only with to- 
day: “Sufficient unto the day is the evil thereof.” 
This is the day of salvation. Am I ready for eternity 
today? 


The past and the future are the devil’s tools. God is 
the Eternal Now. 


lil —- ORDER 


The heart of wisdom is the appreciation of order: 
putting first things first. 


The mission of religious life is the restoration of 
order. 


God created the world for man, and man for sal- 
vation: all order serves this one end, the salvation 
of man. 


St. Teresa of Avila commenting on the text, “Thou 
hast set him over the works of thy hands: Thou 
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hast subjected all things under his feet” (Ps. 8: 7-8), 
says that this is true principally of the saints, be- 
cause most men subject themselves to the things of 
this world. Only the saints are truly the lords of 
creation. 


Peace is the tranquillity of order; beauty is its splen- 
dour. 


Order is the perfect disposition of means to the 
end. Only those who know the true end can work 
for order. He who knows not the true doctrines of 
salvation is like a captain of a ship who does not 
know the destination of his journey. 


The only first principle of order is the Apostles’ 
Creed; the best prayer for order is the “Our Father”; 
the best grasp at the means for order is the “Hail 
Mary”; the triumphant shout of order is the “Hail 
Holy Queen”. 


IV — PENITENCE 


All virtues are different forms of the love of God; 
this is evidently true of penitence. Only when we 
begin to realize the tenderness of God are we over- 
whelmed with sorrow for all the times we hurt him 
by our disloyalty, coldness and grossness. 


Penitence makes good out of evil: by making our 
past sins matter for loving God with humility, grati- 
tude, tenderness, holy desires, and firm resolutions 
for the future. 


Nothing is worse in spiritual life than callousness. 


Some people say that what repels them from the 
Catholic faith is above all the confessional. What 
a terrible criticism of God, rejecting him precisely 
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because of his great gesture of mercy! It is like re- 
jecting a medical doctor because he offers remedies. 


Dearest St. Mary Magdalen, teach me to make up 
for my sins by tears, and sorrow, and absolute loyal- 
ty to the very end. 


V — PERSEVERANCE 


ot. Teresa of Avila warns that we sometimes get dis- 
couraged just when we have almost arrived. “Podra 
ser que ya que no os falta sino bajaros a beber, lo 
dejeis todo.” 


The darkest moment often precedes the break of 
dawn. 


The true penitent does not despair, because he de- 
pends not on his own strength but on the grace of 
God. 


St. Teresa talks about lowering ourselves to drink. 
We expect celestial water to rain down from heaven, 
but since the Incarnation, we are more often sur- 
prised to find it springing up from the lowest places 
of earth. . 


VI — MORTIFICATION 


Success! Progress! Advancement! Riches! Power! 
Popularity ! Influence! Rising in Society! Raising 
the standard of living! — How can a man stare at 
a crucifix and continue to use the vocabulary of 
worldly wisdom ! 


All good came to men from the cross: a symbol of 
death, shame, defeat, frustration! 
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The Sign of the Cross is the mark of a Christian. 
What does it mean unless it is the external sign of 
a mortified life? 


There were many people surrounding Our Lady at 
the Feast of Cana, but only few at the foot of the 
cross. 


Levity is the mark of our age: our world is a com- 
plete contradiction of the spirit of mortification, 
external as well as internal. 


VII — FERVOR 


Our God is a consuming fire. (Heb. 12: 29). I am 
come to cast fire on the earth. (Luk, 12: 49). Once 
we are caught in that fire, our life becomes trans- 
formed, and also all our values. Our energy becomes 
positive rather than negative — an adventure rather 
than a process of disentangling. 


The Rosary is a sign of fervor and a cause thereof. 
It is the incarnation of fervor in devotional life. 
Without fervor we cannot utter its words or think 
its thoughts. 


Like fire, fervor cannot remain hid; its external 
manifestations are: eagerness, enthusiasm, ardent 
charity, graceful modesty, desire to help others and 
make them happy. 


Vill — HOLY JOY 


True joy must have foundations in reality. The 
foundations of holy joy are the mysteries of the 
Rosary. If we can keep our minds and hearts on 
them, we shall never lose our joy. 
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Sufferings, disappointments, persecutions, frustra- 
tions, contradictions, insults, the low opinion of 
others, lack of consideration, coldness: all these are 
permitted by God as a challenge to the virtue of 
holy joy. 


Holy joy is the outpouring of devotion, the measure 
of faith. 


Holy joy must flow from the highest supernatural 


fountain-heads. When we fail to kindle a virtue 
from inside, we can always try to start from the 
outside: one short prayer or ejaculation, or a little 
work of faith, can often be the spark. 


Holy joy is the radiance produced by the presence 
of the other virtues in the soul. 


When the utterance of the Holy Names of Jesus, 
Mary and Joseph fail to put joy in our hearts, there 
is something wrong with our faith. 


All actions which proceed from motives of faith and 
charity restore peace and joy to the soul. 


IX — ABANDONMENT 


The first attribute of childhood: abandonment to the 
care of others; frank avowal of our needs. 


All those who love St. Thérése seek occupations and 
duties consonant with the state of spiritual child- 
hood — opposite to what the world ambitions. 


. When we act thus we can claim from Our Lady her 


full mother’s care and protection. 


It is thus also that we remain true clients of St. 
Thérése. 
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X — HELPFULNESS 


The first law of happiness: seek to make others 
happy. 2 

God made the world such that we can never run 
out of the occasions. 

In a religious community the happiness of one is 
the happiness of all — we are our brother’s keeper. 


This is especially true in our Community, which 
was formed and subsists in a state of siege. Even 
the physical safety of each individual is guarded by 
the loyalty of all. This makes every loyal brother 
or sister a sacred person and a precious thing. 


Even people in the world are promised the eternal 
rewards of heaven for a glass of water offered in 
the name of apostle, that is, one occupied in pre- 
serving and spreading the truths of the Faith. 


XI — HOPE 


We only begin to hope when we begin to hope in 
God, and not in our strength, and not in anything of 
this world. 

Hope is humility: Knowledge of self and of the 
goodness of God. 

Hope is the most appropriate virtue for our life in 
via — it is the core of piety, the soul of spiritual life. 


Hope lifts our hearts to heaven, and is mirrored in 
our eyes. “Hear us, O God, our Saviour, the Hope of 
all the ends of the earth.” (Ps. 64: 6). The world 
knows no other hope except what springs from our 


~ Faith. 


St. Augustine saw a necessary order of dependence 
in the three theological virtues: no hope without 
faith, and no charity without both. 
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XII — GENEROSITY 


Cheerfulness in sacrifice is the mark of generosity. 
This is why God loves the cheerful giver. 


When God seems to ignore us and disregard our 
prayers, he seems to be ungenerous; but we know 
this cannot be true. This is the time he tries our 
generosity — how much we mean our promises. 


God knows how to make our frustrations fruitful in 
ways we do not know. Heaven will be a surprise ! 


XI — GRACE 


Grace makes us attractive to heaven, as beauty 
makes us attractive to earth. 


St. Teresa of Avila says that men advise a women 
to study the tastes of her spouse and conform her- 
self to him in order to make a success of their mar- 
riage; and this even if the husband is a bad man. 
How much more ought we to study the tastes of 


- Jesus and Mary and conform ourselves to them in 


our religious life! 


The children of this world are wiser in seeking what 
seems to be good! 


All things naturally desirable have their counter- 
parts in the order of grace; thus: 
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IN THE ORDER 
OF NATURE 
Fame on earth 
Health and Beauty 
Wordly Prudence 
Status in Society 


Sports and Adventure 
Influence 
Education 
Riches and Possessions 


Fortunate Inheritance 


Success 


cial way. 


IN THE ORDER 
OF GRACE 


Glory in heaven 
Virtue and grace 
The Gifts of the Holy Ghost 
Membership in the Communion 
of Saints 6. 
Militancy for the Faith. : 
The Missions. 
The Charismata of the Apostles, 
The Fruits of the Holy Ghost 
Eternal Merits 


Being Heirs to the Kingdom of i. 
Heaven as Sons of God. 
Salvation 8. 


XIV — DETERMINATION 


1. St. Teresa speaks of the disappointment felt by a 
person when a friend, having made him a gift, comes 1. 
and takes it back. A child feels this injury in a spe- 


2. A gift to be pleasing, must be generously given: not 2. 
hesitantly but cheerfully and firmly. 


3. St. Bonaventure names caution, “cautela”, among 3. 


the primary effects of the devil’s influence in the 


world. Who could estimate how many vocations and 4 


inspirations to great holy deeds were extinguished in 
souls by this “cautela” — unholy caution? Every 
act of faith strikes at this diabolic hindrance. D. 


4. God instituted Matrimony as a symbol of unquali- 
fied, incautions, and determined giving of self. 
When this attribute is taken away, Matrimony 6. 
ceases to be what it was meant to be by God. All 
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the beauty, chivalry, tenderness, of Christian family 
life are rooted in this quality of the Christian mar- 
riage contract. But this is only the symbol of the 
greater espousals in religious life. 


As soon as the devil sees hesitancy, he spies an op- 
portunity. 

“Why hesitate!” says St. Teresa, “—What is to be 
lost? When you find by experience the tenderness 
of God, you will know what I mean.” She stakes all 
her authority on this one point: “If you find me 
wrong in this, don’t take anything else I say.” 


When you give a child a toy, let him use it as he 
likes, or even leave it alone. 


God was given to us as a Child, and as a child 
receives our gifts. 


XV — PURITY 


Purity is promised the highest reward: “Blessed are 
the pure of heart for they shall see God.” (Matt. 
5: 8) 

Purity must spring from the heart, and must per- 
vade every thought, act, or movement. 


Modesty is the external manifestation of the purity 
of heart and mind. 


The beauty of modesty is unforgettable: the greatest 
spiritual force on earth. 


The attributes of purity: it is loving, tender, loyal, 
humble. ardent, and, above all, ferocious — terrible 
as an army set in array. 


Purity converted kingdoms and empires, exalted 
warfare to the sublime status of chivalry, trans- 
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formed the family, elevated womanhood, and sancti- 
fied the earth by the religious vow of virginity. 


The issues of purity are the personal concern of Our 
Lady: for it is she who made virginity the heart of 
religion. It is primarily under that aspect that her 
arch-enemy, Lucifer, studies how to spread in the 
world the cult of impurity. 


The triumph of purity is really the victory of the 
flesh showing the heights to which it can be raised 
though virtue and grace; it is the greatest achieve- 
ment of our human nature. 


XVI — GRATITUDE 


The state of grace is one of mutual gratitude be- 
tween God and us. Indeed, God is excessively grate- 
ful to those who co-operate with his graces; He also 
is very much hurt by lack of gratitude — “Where 
are the nine ?” (Luke 17: 17) 


Sadness is a mark of lack of gratitude. The saints 
are always radiant with joy — a reflection of their 
realization and appreciation of God’s benefits. 


The prayers of thanksgiving are especially recom- 
mended in Holy Scripture. 


Our gratitude to God should include also those 
through whose means God deals with us, and guides 
our journey: our patron saints, our guardian angels, 
our superiors, as well as our companions in via.- 


The saints eagerly extended their gratitude to in- 
clude even their persecutors. We must resist the 
enemies of God who hinder the cause of salvation; 
but we must thank God for our enemies as an op- 
portunity to suffer persecution for His sake. 
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6. As long as we stand firm in our faith and persevere 


in the state of grace, there is no limit to the num- 
ber of persons we must be grateful to, or the num- 
ber of benefits and good things we must be grate- 
ful for. . 


XVIT — FORTITUDE 


St. Teresa says that the devil is afraid of resolute 
souls. Fortitude is not only a virtue, but the back- 
bone of all virtue. 


Fortitude is sometimes harder in small matters than 
in big ones, and in spiritual matters than in physical 
ones. There are many people who dare every kind 
of danger, but very few who dare to think the truth 
about the most important matters — even in the 
secrecy of their own minds. 


The two pillars of chivalry: purity and fortitude — 


_they could transform the earth. 


Even in the natural order, without fortitude nothing 
is achieved. 


Fortitude is the bridge between us and our ideals. 


Where could we find a greater teacher of fortitude 
than the Crucifix! 


XVUI — FASTING 


Fasting is the first discipline of religious life: it 
places the body under control and asserts the rights 
of the spirit. 


It is a principle of chastity and a challenge to sloth. 
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Partial fasting, ie. leaving the table still hungry, is 
sometimes more difficult and more meritorious than 
absolute fasting. 


A small Sign of the Cross, a moment for recollection 
and resolution, are helps to curb the appetite. 


The spirit of fasting leads to the spirit of consider- 
ation and holy conversation. 


It is amazing how much spiritual value depends on 
a material act. No angel can fast. It is a challenge 
to the spiritual spark in our nature to spiritualize 
the act of eating — knowing all the time how much 
more God is going to make of this act by instituting 
the Eucharist. No aspect of our nature can be taken 
lightly in the light of Faith. 


XIX — SLOTH 


Sloth is an open invitation to all vices. 


Sloth is the inertia of nature resisting supernatural 
life. Therefore some extremely active people are 
yet truly slothful. 


Only when we realize what we can earn and merit 
in our supernatural life, can we realize the ugliness 
of sloth. 


It helps in combating sloth to be dressed and equip- 
ped for action. “Sint lumbi vestri praecincti et lucer- 
nae ardentes in manibus vestris”. Let your loins be 
girt, and lamps burning in your hands”. (Luke 12: 
35) The knights used to go to sleep in full armor. 


XX — HUMILITY 


Nothing makes me feel more humble than the con- 
sideration of all the times I have been ungrateful 
or inconsiderate. How many more times I did not 
even detect myself! 


Pride and its brood: ambition, arrogance, selfish- 
ness, depreciatory thoughts, stubbornness — all are 
annihilated by childlike obedience. 


All religious life is a school of humility: poverty is 
the ground in whch it grows, chastity the flower, 
obedience the stem. 


Nobody has a better reason to be angry with me 
than I myself: only God sees us more fully than we 
see ourselves, i.e., on the inside. 


The waters of Baptism make us children of God ! 
What depth of humility is required to accept this 
truth and preserve it! How did it reach us through 
the centuries? By very humble people willing to 
annihilate all human distinctions and accomplish- 
ments in favour of what God does through com- 
pletely disproportionate means. 


Before the Incarnation it was the proud and mighty 
that were considered most God-like; after the In- 
carnation it is the meek and humble. The difference 
is Mary. — She made lowliness divine. 


XXI — RECOLLECTION 


Recollection is a prerequisite to all prayer. It is the 
first discipline of spiritual life. The world as such 
is the realm of distraction. Every true good begins 
in a moment of recollection. 
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The “Our Father” is a prayer of recollection (when 
prayed thoughtfully); so is the “Hail Mary’. The 
people of the world are praying for recollection 
when they repeat these two prayers. All that is left 
for them is to co-operate with the grace which is 
sure to be given — the grace to withdraw momen- 
tarily from the distractions of the world and to think 
about salvation. 


‘St. Teresa grounds recollection on the realization 


that God (and therefore also heaven) is within us. 


Distraction comes from seeking happiness in other 
things. 


To be upset by what people think of us is itself a 
distraction. 


To place happiness in anything we do externally is 
another. 


A sign and cause of recollection: closing our eyes 
or running to our cubicles, or, even better, to Jesus’ 
cubicle — the chapel. 


Eternity overarches all of time. 


XXIT — DETACHMENT 


Detachment from the world is attachment to God 
and the things of God. Hence it is a grace of the Holy 
Ghost, who alone can set our desires in order. 


When we begin to love being recollected in God, we 
begin to reveal our predestination to heaven. No 
external circumstance can disturb us after that. 


No tyrant, no power on earth, can take away from 
us the spirit of prayer, or our love of recollection, 
any more than they could take away our faith and 
our trust in God. My only real and dangerous ene- 
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my is myself: I can throw away all eternity in a 


‘second ! 


Detachment is wisdom, is happiness ; happiness is 
peace. 


The Sign of the Cross can only mean detachment. 
The Cross is the divide between us and those at- 
tracted by things temporal. They go one way; we 
go another. 


“Theyself alone, O Lord!” St. Thomas Aquinas. 


XXII — PRAYER 


No religious has begun to live religiously until 
prayer is his most cherished occupation — most im- 
portant work. 


A religious might interrupt his prayers but never 
the spirit of prayer ; he must remain tied to prayer 


by a strong elastic band. 


Prayer is association with God and the Saints; 
what exercice could be better preparation for our 
life in heaven ? 


Those who pray well never fall into heresy. Those 
who pray sincerely cannot fail to find the way of 
salvation. 


Those who pray unceasingly never lose sight of 
their complete dependence on God; and never fail 
to correspond to his grace. 


It is the very issue of faith, that we can achieve 
more by prayer than by any other kind of activity; 
indeed every other kind of activity acquires the 
virtue of fruitfulness from the overspreading in- 
fluence of prayer. 


23 


“But thou when thou shalt pray, enter into thy 
chamber” (Matt. 6:6). The best places for prayer: 
my cubicle and Jesus’ cubicle. 


What is Jésus doing in the tabernacle ? He reigns in- 
visibly over the earth (but to faith visibly) while 
communing with the Father and the Holy Ghost. 


We can pray by looking at Jesus, as Mary before 
the Cross. The Word Eternal makes our silence elo- 
quent. 


No activity is good once it becomes a distraction 
from prayer. Short prayers should salt our entire 
day: “Fiat voluntas tua”. Thy will be done. 


XXIV — PATIENCE 


Patience is the daughter of charity and the mother 
of peace — the queen of every happy society. 


Men are at one and the same time, each other’s 
delight and mortification. 

This is true even (rather it is true especially) of 
those who love and are loved. 


When God does not seem to hear our prayers, He 
gives us the privilege of this golden virtue. Yes, 
even with God! (What daring! What almost blas- 
phemy!) Even with God, we have at times to be 
patient. Yet how good it is for us to remember His 
patience with us! 


How often have I been the mortification of those 
who love me ! 


XXV — PEACE 


Peace is the tranquillity of order and the genuine 
manifestation of religious virtue. 


When we realize that the will of God has been 
ruling the universe since the day of creation and 
will continue to rule it after we are gone, that vic- 
tory is already guaranteed and prophesied, that our 
only legitimate worry is to see to it that we are on 
the side of victory; it is then that we begin to do 
our immediate daily duties leaving the issue to 
God. — In this is peace. 


. . Peace is a necessary condition for growth — all the 


processes of life require peace as a necessary con- 
dition — conditio sine qua non. 


Violence by its very definition is contrary to nature. 
Natural forces proceed sweetly. — Disturbances are 
ultimately traceable to the original disturbance, 
the “Non serviam” of Lucifer. Nothing could be 
sweeter than a flower growing from day to day. 
The forces of grace work even more sweetly. 


. Grace becomes violent only in order to overeome 


the sloth of nature or to punish its deviations. There 
is however a sweetness that accompanies the vio- 
lence of grace, in contradistinction to every other 
form of violence. 


The kingdom of heaven is taken by violence but 
retained in peace — a new kind of peace, not as the 
world giveth. 


The first disturbance was Lucifer’s revolt; that state 
of war which was then begun entered our human 
order by the first human act of disobedience. 


The first duty for every one of the faithful (espe- 
cially for every religious) is to restore peace in his 
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own little disordered world; but since the issue of 
peace is one and universal, every such victory or 
realization touches the universal war. . Every little 
campaign is part of the total strategy. 


XXVI — LOYALTY 


To be at peace with my king’s enemy is nothing 
short of treason. Pacifism in the Church Militant is 
more than gross neglect of duty. — It is a stand 
disloyal to Our Lord and Our Lady. 


Part of the virtue of loyalty is a love, an apprecia- 
tion, and a protection of all other fellow combatanis 
who are also loyal. 


Liberalism, the heresy of our day, is fundamentally 
a crisis of loyalty — note the sworn hatred of liberals 
towards those who are still loyal. 


God never deserts a loyal heart: “et pia corda non 
deseris”. What a consoling thought — to one who is 
truly loyal. 


Loyalty is the captain of the virtues of religion and 
will need each and every one of them: courage,pru- 
dence, intelligence, wisdom, subtlety, great love and 
devotion and dedication, detachment and mortifica- 
tion, humility, trust in God, great faith and hope 
and charity; but above all, the indispensable com- 
panion of loyalty which is the virtue of vigilance. 


XXVIT — VIGILANCE 


In war every soldier is responsible for only the space 
within the scope of his senses and of his weapons; 
but within this region, the soldier is the army, in- 
deed, the whole kingdom. At least in one little 
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spot everything depends on him. He alone must, in 
one limited area, find out all that may serve or 
hinder the cause of victory. He has to be constantly 
on the alert. Every object or event must be eval- 
uated quickly and intelligently in terms of victory 
or defeat with a corresponding plan of action. 


Because man can be distracted or fall to sleep, God, 
in the battle for salvation, has assigned for us guar- 
dian angels. In that battle vigilance can never be 
relaxed. 


The devil never goes to sleep; and his human agents 
are constantly on the qui vive. 


Vigilant soldiers are often persecuted by their own, 
for seeing signs of danger where the less vigilant 
see nothing at all. 


In this life there is no peace, and no victory is 
final. — Otherwise, we would not be the Church 
Militant. 


When the soldiers of Christ forget that the war is 
on, we seem to have achieved peace. What has really 
happened is defeat for the Faith and surrender to 
the powers of darkness. 


We have a subtle enemy; one who can see us but 
whom we cannot see ! 


Religious are night guards: they watch for the 
whole city when all are asleep. 


Close to the end of time, even the elect will be 
almost deceived. The need for vigilance is on the 
increase. 


Our Lady did not go to sleep during the night of 
the Agony. If we ask her she can obtain for us 
the grace of great vigilance. 
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XXVIII — THOUGHT 


Thought is the leading principle of human action. 
Penance is essentially a change of thought (META- 
NOIA). We can be made holy by switching to holy 
thoughts. 


This is why the doctrines of Faith are the irreplace- 
able foundations of Christian life and culture. 
Tampering with ideas is the first phase of all revo- 
lutions. 


Catholic doctrine is truth and condemns all devia- 
tion from it as error. 


Knowledge of the truth alone is constructive 
thought. Error as such is subversive. 


The body of Catholic doctrine is something both 
divine and human, and as such is a faithful image 
of the God-man. As divine it rests on the highest 
authority. As human it is adapted to our manner 
and employs all our powers; it is preserved largely 
by human methods and is defended by human 
weapons. 


All constructive thought tends towards one objec- 
tive: the victory of the Faith throughout the whole 
world. Humility is to admit that the knowledge 
of salvation (true wisdom) can come only from 
God. It is a sufficient dignity for the human mind 
that it is capable of being a receiver of this wis- 
dom. In this consists the thin line between pre- 
sumption and despair. 


Man is not left free before God to make his own 
religion, or even to choose his own religion. Man 
is left free to discover for himself the one True 
Religion; that is, physically free, with salvation 
and damnation in the stakes. 
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The act of faith must not be, cannot be, coerced; 
but the right of the true faith to be proclaimed 
must be protected sometimes even by force of arms. 


It may sound paradoxical to say that men before 
God are free only to think the truth, but the same 
paradox challenges us in Our Lord’s statement: “You 
shall know the truth, and the truth will make you 
free.” (John 8: 32) 


Thought is the seed of eternity in us; our ultimate 
happiness is the fulfillment of thought. 


XXIX — THE BOOK OF NATURE 


The whole world was created for man: very little 
of it for his use, and all of it for his instruction. 


Jésus, the Eternal Word through whom all things 
were made, taught in parables; that is, pointed to 
the wisdom that was hidden in things from the 
foundation of the world. 


Nature is God’s art, meant to lead us to contem- 
plation. Human art presupposes and imitates natu- 
re. Some art aims at utility; all art aims at con- 
templation. 


Things closer to us, being more intimate and more 
familiar, (like salt and the mustard seed), are not 
the less objects of contemplation for being also 
useful. Some values can be taught only by things 
utterly useless, like the stars. 


Flowers are reflections of eternal beauties on the 
flux of time. Different flowers, by something in- 
nate to each, suggest different values (love, sad- 
ness, modesty, purity, aspiration, etc.) Trees teach 
us the beauty of life and of growth, and specific 
trees seem to be incarnation of human feelings 
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and human ideals. The mountains are teachers, and 
so are the rivers and the seas; so are the days and 
the nights, and the seasons; so are birth, sickness 
and death... 


Even ordinary household objects are our teachers; 
are also fitting objects for our contemplation. Doors 
teach us courtesy, patience, hospitality; clothes 
teach us modesty, purity, elegance, dignity, conse- 
cration; tools teach us poverty. Work days teach 
us joy and dedication; feast days teach joy and 
devotion. 


One grain of sand could teach us the mystery of 
creation, of existence, of purpose, indeed the secret 
of the universe. 


XXX — THE POPE 


The one true high priest on earth before all of 
heaven, the father of kings and nations, the prin- 
ciple of unity, truth, and order. Only God could 
have established the papacy as only God could have 
given us the true religion. Not only should 
we constantly pray for the Pope, but also we should 
thank God for this favour: the divine institution 
of the papacy. 


The Pope is entrusted with the most urgent task on 
earth, that of leading all men to their divinely ap- 
pointed destiny, their salvation. This task is not 
accomplished until all men possess the truths and 
the means of salvation. 


There are times when the popes were able to do 
very little towards the achievement of their task; 
the usual reason is a general weakness of faith 
in the whole Church. There are also times when the 
popes, being human, have been negligent of their 
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duty; (again God allows this on account of the sins 
of the people). Yet, in spite of all this, without the 
papacy our human story is that of a jungle. 


The world has never known a ruler so universal, 
nor a dynasty so indestructible. No man can 
change the Pope or find a substitute for him. We 
can be free from his authority only at the price 
of our souls. A man can move away from under 
the authority of any king or bishop, but only by 
death from under the authority of the Pope. 


It is the most evident will of God that the whole 
world worship Him in the true religion under the 
leadership of the Pope. This is the only world uni- 
ty we can and must seek. — All that hinders its 
fulfillment is contrary to the will of God. 


The Our Father is an excellent prayer for the in- 
tentions of the Pope, because he is a reflection of the 
Eternal Father on earth and the principle and guar- 
dian of the sacramental system. 


The general collapse of values is rooted in disloyalty 
to the Pope by kings and leaders. 


The Pope should be revered as a father, not feared 
as a tyrant. The modern world has committed the 
sin of Cham. 


It must be more difficult for the Pope than for us 
to believe in his personal infallibility, and yet he 
must do that, like every one else of the faithful, in 
order to save his own soul. 


Many doctrines of faith make harder demands on 
natural intelligence than those we hold in regard to 
the papacy, (the resurrection of the body, for exam- 
ple), yet not one is more evidently revealed in 
Scripture, or more positively confirmed and conse- 
crated by tradition. 
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Without the Pope the Church can be neither one, 
nor catholic, nor apostolic. It also cannot be truly 
holy ; because all holiness presupposes the truth, 
and the truth of faith is safeguarded by the infalli- 
bility of the Pope. 


Many saints felt that they professed the entire faith 
by proclaiming their allegiance to the Pope. We 
honour Our Lord, when we declare ourselves true 
children of the Pope; we also by the same act, 
champion Our Lady’s cause, fulfill the Scriptures, 
and associate ourselves with the saints and with 
the numberless list of believers from the beginning. 


XXXI — OUR LADY 


All religions claim to bring us to God; but Chris- 
tianity, not merely claims, but actually has brought 
God down to us. — The difference is the Blessed 
Virgin Mary. 


All the distinguishing marks of Christianity reflect 
Our Lady’s image: the Mass, the Sacraments, the 
ideal of purity, the beauty of family life, chivalry 
and the elevation of womanhood, the sanctification 
of body and soul, and the nobility of the meek and 
humble. I see the image of Mary in these, and in 
thousands of other Christian values. 


It is only through Mary that the mystery of the 
Blessed Trinity was clearly revealed, and that the 
revelation was made understandable and lovable. 
The complete revelation of the secrets of God had 
to await her personal advent. A girl must be her 
own revelation. — No message or figure will do. 


. Mary is the universal mother of the life of grace, 
as Eve is of the life of nature in us. 
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Without Mary, no Incarnation; and no ultimate and 
satisfactory answer to the question: Why did God 
create anything at all? 


Ideals are ideas we think about; Mary is the Ideal 
who thinks about us. 


All the virtues of Christianity subsist in Mary and 
become personal. She says of herself: “I am the 
Immaculate Conception”, and we say of her: “Thou 
art our life, our sweetness, and our hope”. 


Love of Mary, is love by Mary, is predestination. 
Those who are not attracted by Mary have hearts 
made for hell. 


What could arouse every thought, value, or emotion 
in us, more than the very notion of a Virgin- 
Mother ! 


Seeing with the eyes of faith Mary with God in her 
arms is the essence of all orthodoxy — All heresy 
is in the beclouding of this vision. 


From the first verse of Scripture Mary is dawning: 
we call her God’s masterpiece of creation. The world 
as a creature must give credit to its maker, and can 
only do so fully when Mary takes the center. Then, 
every existing entity acquires a new value as of the 
background. 


We call Mary the Mirror of Justice — that is, the 
perfect image of the Eternal. The eternal Father 
delights to contemplate His resemblance in a daugh- 
ter; the eternal Son, in a mother; the eternal Spirit, 
in a spouse. These most intimate relations to the 
Godhead constitute the fullness of grace. No mere 
creature could be more God-like. The Daughter is 
immaculate; the Mother is intact; the Spouse is glo- 
rious. For a mind, once elevated by grace to the con- 
templation of such realities, to descend lower is the 
beginning of apostasy. 
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XXXII — ADAM AND EVE 


The Enemy of our salvation attacks the Faith direct- 
ly and indirectly; one of the indirect attacks is the 
disparagement of the history of Adam and Eve. The 
story of Christianity presupposes that other story 
and is meaningless without it. 


After their repentance, Adam and Eve, during an 
exceptionally long period of life, never ceased to in- 
culcate upon their descendants 1) the promise of a 
Redeemer to come, 2) the supreme importance of 
divine worship, and 3) the great value of wisdom. 
The nations, all of whom without exception are des- 
cendants of Adam and Eve, in spite of all the errors 
into which they fell, and all the sins they committed, 
never failed to manifest in different degrees the for- 
mative effect of this parental influence. 


The Twelve Apostles of Jesus moved into a pagan 
world, on the whole sinful and faithless, to an- 
nounce the fullfillment of the promises originally 
made to Adam. Because of their infidelity, the 
nations found the Gospel message disturbing, yet not 
entirely meaningless or unexpected. 


The whole pagan world was constantly restless, in 
search of a faith it had lost, and a promise not yet 
fulfilled. 


When John the Baptist, pointing at Jesus, said, 
“Behold the Lamb of God who takes away the sins 
of the world”, John was explaining every act of 
sacrifice in every nation, beginning with the reli- 
gious acts of sacrifice performed by Adam and his 
immediate family. What else could explain the uni- 
versality of that rite (the killing of animals as the 
supreme act of divine worship) except a common 
cause from the one common origin of all men? 
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Also the inscription to the “Unknown God”, discov- 
ered by St. Paul on a temple in Greece, and used by 
him in preaching to pagans, is another tribute to 
that wisdom of Adam, never entirely forgetten, 
which kept the pagans looking for a religious truth 
above and beyond their mythologies and their su- 
perstitions, 


Wisdom consists in a discovery of, and a conformity 
with, the universe, as unified, simplified, centered, 
made meaningful and purposeful, by the human 
story — from Adam and Eve to Jesus and Mary. 


XXXII — CHASTITY 


Among the flowers of Christian virtue none reflects 
the beauty of Our Lady more perfectly and more 
personally than the virtue of chastity. 


It is because of Mary that the state of virginity is 


exalted as a Christian value — a kind of sweet vio- 
lence inflicted by the order of grace upon the order 
of nature. However, we must remember that Chris- 
tian celibacy involves a new romance .. . higher 
espousals. 


Chastity is an angelic virtue and places a higher 
value on the person, as opposed to the species, The 
species is immortal in time (the dignity of mater- 
nity); the person is immortal in eternity (the dignity 
of holy virginity). The devil delights to see men 
deprive themselves of this virtue, because in his 
view, that places man in his place, so to speak. 


External modesty is one of the many hedges by 
which to guard this virtue. 


Modesty springs from a pure heart and shines in 
a joyful countenance. 
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Modesty of the eyes is beauty unforgettable. Modest 
eyes are most eloquent sermons that transform the 
world. Oh! If only Catholics, and especially Catholic 
girls, could realize what powerful weapons God has 
placed at their disposal ! 


Chaste modesty is the love of God by the soul, and 
the love by God of the soul become visible. It has 
converted Empires; it could still perform miracles. 


XXXTV — POVERTY 


The work of Redemption is a romance of poverty. 
God made us out of nothing; and without Him that 
is exactly what we still are. But He can still give 
infinite value to what is of itself worthless. The 
most loved saint St. Francois, el Poverello, made this 
wonderful discovery, and all the saints somehow 
find it out... It is their secret. 


Jesus by His own choice was born poor, lived poor, 
and died poor. He left Himself sacramentally in the 
Church under the poorest guise. He uses the poorest 
tools to effect His work: water, oil, bread and wine. 
The more insignificant the tool, the more significant 
is the dignity of the agent. Thus it is that God uses 
the weak to confound the strong. 


The spiritual man needs only very few things, but 
he truly possesses their value with his holy insight. 


The efficient and successful rich have neither the 
time nor the insight to contemplate the stars, or to 
appreciate the flowers of the fields. The poor truly 
possess the land. 


The poor man fences his little lot and makes best 
use of it; the rich let their fences go to ruin and 
then buy out all their neighbors. The rich own, not 
land, but abstract power. 
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Our Lord blessed the poor; but poverty is not the 
same as destitution. 


XXXV — OBEDIENCE 


Poverty is a triumph over the material principle 
around us; chastity is a triumph over the material 
principle within us; but obedience is the triumph of 
our innermost part — a sheer performance of the 
spirit. 

All disorder in existence originated in disobedience 
and continues to spring from it. Lucifer’s motto: 
“Non serviam” — I shall not obey. Mary’s motto: 
“Eece ancilla Domini” .... I am ready to obey. 


Obedience is both a command and a counsel: All 
those who would be saved must obey. 


Obedience is faith in the will, as faith is obedience 
in the understanding. The most outstanding attri- 
bute of Catholics throughout the centuries is their 
wonderful obedience... some times at what price! 


Oh! The humility of the obedience of our God! How 
He obeyed as a child! How he obeys in the Eu- 
charist! and in all the sacraments! Even in an- 
swering prayers, He does it as one who must obey! 


Before the Incarnation: All must obey God; now: 
All must obey like God! 


XXXVI — THE APOSTLES 


The Apostles were charged with one assignment: to 
teach and to baptize all nations. Since the Church 
is apostolic, this is still its one assignment. 
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All that is naturally good helps towards the fulfill. 
ment of this task (law and order good sound think- 
ing, natural virtue, worldly peace) but no natura] 
good can be a substitute for it. 


Establishing throughout the world, in all nations, 
the same faith, the same sacraments, the one true 
Church docile and obedient to the Pope — this is the 
work to be done. Any other endeavor not leading to 
this is at least a distraction. 


The prime effect of the heresy of Liberalism is the 
destruction of the apostolicity of the Church. 


The Masonic project to unify the world along na- 
turalistic lines is a continuation of the human project 
about the tower of Babel, We must aim at the super- 
natural unity of the City of God — the only cosmic 
unity that has the blessing of God on it. 


The first truth that ought to be discovered by the 
natural mind is the paramount right of the true 
Faith to be taught in every human society. This 
should have been the first article of human wisdom 
of the natural order. This should be the first cons- 
titutional principle of International Law. The Apos- 
tles should have been received by the nations as the 
benefactors of humanity that they are. But men 
possess a fallen nature; and therefore every one of 
the Apostles suffered martyrdom. 


It is a sin against the Faith, and a personal offense 
against the Savior for any one to say of any man: 
“He cannot be given the Faith”; yet, some one has 
to be willing to pay the price — as the Apostles did. 
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XXXVII — SALVATION 


If wisdom consists in putting first things first, then 
a fool is one who makes salvation a second interest. 


All the good things of this earth, including the 
noblest and most ‘excellent achievements, cannot 
outweigh the salvation of one soul. This is the 
theme of all the teachings of Our Lord. 


Restoring salvation to its proper place: this is the 
purpose of religion... the sole occupation of the 
saints. 

If a man were to think about any other object as 
the saints do about salvation, he would be justly 
considered as one out of his mind. 


“Jesus” means “Savior”, and all Holy Scripture is 
about Salvation. 


_ Salvation belongs entirely to the supernatural or- 


der; yet in its light all natural objects acquire a 
new meaning, a new value, a new purpose, a new 
aspect, and even a new function. 


The whole structure of religion is balanced on one 
sharp point — salvation. It is either the paramount 


objective and its means indispensable, or the pul- 


pits remain silent, the monasteries empty, and the 
missions disappear or degenerate into social action. 


Only that life is a success which terminates in sal- 
vation. In the ages of faith they asked, not first how 
a man lived, but how he died. 


It is terrible when nominal Catholics begin to live 


as if the infidels are right, that is, as if there is no 


such thing as heaven or hell. 


The way to heaven, the only way, is the life of 
faith in the Church. If you propose to men alter- 
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natives, they are going to take them; but no alter. 
native way leads to the same place. 


Liberalism in religion is high treason — a subver- 
sion of the sovereignty of God. The way to sal- 
vation is what God commanded, not what we freely 
chose. God has bestowed a kind of sovereignty on 
the human will, but salvation is not its legitimate 
realm. 


We must always remember what it took to bring 
the Faith down to us through the centuries. If our 
ancestors had kept it the way most of us today do, 
we would never have known what the Faith was. 


Every Catholic we meet today is the end-point of 
a long line of traditions leading back to Apostolic 
times. Any one of those lines can come to an end 
here and now. 


God promised that His truth will endure to the 
end of time. It shall be so — through the loyalty of 
singular hearts. 


XXXVIII — THE CROSS 


The Cross is the key to the secret treasures of the 
Church. A Christian is one who takes up his cross 
to follow Jesus. 


The treasures of faith are hidden. How are they 
hidden ? They are hidden under the Cross. Who 
would look for joy and happiness under such a sym- 
bol ? 


What is the Cross a symbol of? It is above all a 
symbol of disgrace before the world, of being jeered 
at and spit upon, of being deserted by friends and 
gloated over by enemies, of being in utter defeat, 
yet able to shout at the top of your voice: “I have 
conquered !” 
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St. Paul warned us against making vain the Cross 
of Christ. What does that mean? It means preach- 
ing a salvation that has not got the roots nor the 
fruits of the Cross — a salvation wihout the Faith 
or the Sacraments. 


Only God’s religion dares to take for banner a sym- 
bol of defeat. 


By the Sign of the Cross we proclaim the Faith en- 
tirely. 


By the Cross we honor the true God; we associate 
ourselves with the work of Redemption; we pro- 
claim the eternal destiny of man. 


Is there any man who cannot gaze at the Cross ? 
Is there any man who cannot pray for salvation ? 
Is God ungenerous in His dealings with us? 


The Cross makes our bodies pure and our souls con- 
fident; it reveals the divine meaning of suffering 
and of death; it lifts man to a new plane of exis- 
tence, 


When we gaze at the Cross nothing of our entire 
being remains untouched. 


XXXIX — WORK 


Work is not merely a penitential discipline in our 
fallen state, but also a challenge to our creativity 
—an instrument of great joys. Even for its pen- 
itential aspect, we ought to be extremely and pious- 
ly grateful. 


The members of the Holy Family, and after them 
the saints, have exalted labor to a new dignity. 
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The Catholic Religion mentions work, with study 
and prayer, as tools of sanctification. This is the 
greatest constructive force of Christian civilization. 


It is God who made work a necessity for this life, 
and only God could have made it avoidable. No 
one else can. No one else should try. 


God blesses work but not oppression; work creates 
and is joyful; oppression distorts the victim — but 
even more, the one who inflicts it. 


For the spiritual man, the needs of life are few. 
Our undisciplined desires are often our oppressors. 


In the beginning there was no slavery. Slavery 
arose when man’s natural desire for infinite hap- 
piness was replaced by an infinite desire for finite 
things, 


It is religious discipline which alone restores the 
beauty of work and the beauty of leisure: the two 


parts of happiness on earth. 


Slavery is a state in which all one’s work is for 
another, and all one’s leisure is from another. It is 
beautiful when that other is God or the Mother of 
God. 


Love makes work joyful; thought makes it fruitful. 


Perfect happiness is not for this life; but there is 
a kind of happiness meant for this life, and it belongs 
to those who are working for their eternal hap- 
piness. The way to heaven is the only heaven on 
earth. 


Here are some of the joys and conquests of work: 
to make the desert fruitful, to bring order out of 
chaos, to tame the passions, to subdue a rebellious 
nature, to make up for sins, to render charity tan- 
gible, to make of ordinary routine life a romance. 
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With the weakening of the Faith, work lost its con- 
templative spark and gravitated back to mere ser- 
vility; Christians ought to work with the liberty of 
the sons of God. 


XL — THE CITY OF GOD 


The City of God has never been and can never be 
a full reality on earth; but it has once been and 
could become again an effective ideal. 


Eevery individual soul is a little realm where all 
things can be made to conform, without limits, to 
God’s plan, for that realm. This is sometimes refer- 
red to, metaphorically, as a city of God. But pro- 
perly speaking, the City of God is a social thing, It 
involves the public recognition of God’s plan. 


The City of God has been subverted, not as a reality, 
which it never was, but as an ideal, which it must 
always remain. It has been subverted by superficial 
science, and false philosophy, but above all by souls 
become cynical and irresponsive to issues of justice. 


The foundations of the City of God include, not 
merely the universal desire for the Good, which is 
always with us, but a clear perception of the True, 
which can never be taken for granted. 


God’s plan cannot ignore the natural order. For 
the natural order provides necessary grounds for 
the edifice of grace. God gave us the true religion 
to guide us to our supernatural destiny; but the 
true religion must be freely chosen and assented 
to and served in a rational and just society gover- 
ned by the Natural Law, known and respected by 
all men of will naturally good. 
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Two varieties of wisdom ought to be cultivated in 
the City of God, the wisdom of faith and the wis- 
dom of reason. The latter is the same as true phil- 
osophy, or philosophia perennis. 


XLI — PHILOSOPHY 


If one common error has been the use of philosophy 
as a substitute for religion, an equally pernicious 
error is the use of revelation to suppress thought. 


Without revelation there is no faith, and without 
philosophy, no civilization. 


God revealed to us the duty to adore, but not how 
to build churches. 


Man being in the image of God, must remain in a 
sense a creator; God respects that, even loves it. 
To create, man must think correctly — be a philo- 
sopher. 


We must do our part in building the City of God 
on earth. The work must be human as well as 
divine. This is the divine policy. 


The Church has been traditionally the guardian of 
culture and the champion of liberal education. To 
teach men to think deeply and correctly, to com- 
bat error, and to introduce order in thought, will 
always be part of the mission of the Church Mili- 
tant, These things are needed for the work of sal- 
vation. 


Sound morality, just laws, norms of excellence in 
art, and especially, orthodoxy in matters of reli- 
gion, are rooted in deep philosophic principles, and 
will not long flower without these. 
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Give the Faith to a barbarian and he will begin to 
dress modestly, act soberly, think clearly, and cul- 
tivate the arts of civilization. 


Take the Faith away from highly civilized peoples, 
and they begin to revert to savagery, and to deg- 
enerate to softness and cruelty. 


The only true liberty is of those who freely guard 
the truth. 


XLIT — THE ISSUE 


There is one, central, and unifying issue of the en- 


tire human story. From the fall of our first parents 


to the last day of time, all human activities are 
somehow related as either helping or hindering the 
work of Redemption. 


Sacred history provides the only true picture: the 
core and the periphery of human things. 


It is part of the Faith to possess such a unifying 
conception of history. It is within that perspecive 
that the most challenging, but also the most com- 
forting doctrine of Faith (the particular providence 
of God) becomes evident. 


It is not remarkable that things in history change; 
but it is remarkable that there are people today 
who hold the same faith as that held by Abraham, 
Noe, and Adam. It is more remarkable that the ob- 
ject of hope and desire of those patriarchs is now 
a historic fact, indeed, the central fact of history. 


All merely temporal issues will amount to exactly 
nothing in an interminable eternity; events can ac- 
quire permanent significance only as they bear on 
the salvation of persons. 
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There exist only two spiritual (and therefore in- 
visible) kingdoms at war for our souls, and we must 
end up in one or the other. 


XLUT — THE JEWS 


No man is wise who does not think correctly about 
the Jews. On this subject it is very easy to be wrong, 
and there are many different varieties of errors in- 
to which to fall. 


They are a unique type of collectivity — a matter 
for history, not for sociology. 


Every one knows that the Jewish problem is unique, 
and the Jews make use of the fact, when it works 
to their advantage. 


Their election in the Old Testament, which we 
must accept on faith, is at least as mysterious as 
their rejection in the New. The Jews are willing to 
take the first part of the bargain, which they did not 
deserve, but not the second, which they did. 


Many nations were converted by one apostle; Our 
Lord Himself failed with the Jews. 


It is very difficult for us to understand why God 
should have favoured them as much as He did; yet 
the Faith somehow survived in their midst, through 
a line of living traditions, at times extremely thin. 


The whole fact of Jewish reality is a miracle of 
divine intervention. How did Holy Scripture sur- 
vive in their keeping, with all that it says about 
them! How did the expectation of the Savior to 
come remain the core of their life and the topic of 
their ordinary conversation? Even the faithless 
and the wicked among them could tell you when 
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and where He was to be born, as did the Scribes 
and the Pharisees to Herod when he inquired of 
them. 


No other people was equally favoured; no other 
people more stubbornly resisted. Jesus says of them: 


“They will not believe, if a man were to rise again 


from the dead.” (LK. 16:31) 


A true, firm, and unsentimental awareness of the 
Jewish problem is absolutely necessary for one who 
must protect the Faith and the faithful. The higher 
the responsibility, the greater the necessity. 


Ever since the moment of the crucifixion, the Jews 
are engaged in a mystical war against the Church; 
but they are only effective when the Faith is weak. 


XLIV — FREEMASONRY 


We are the Church Militant. This means that a 
war is on. How can a man be a soldier of Jesus 
Christ if he knows neither the enemy nor the issue? 


The Freemasons, in accordance with their allegorical 
rituals, are Gentiles working for a Jewish end. Why 
should a true Gentile Christian desire the rebuil- 
ding of Solomon’s Temple ? — It is fulfilled now 
and replaced by the Church. What it stood for, 
when it stood, is the exact opposite of what it means 
today. — It stood for Faith in Jesus Christ. 


I do not know if Freemasonry is a religion, or if it 
has a consistent philosophy. But it certainly has a 
plan of action aiming at the destruction of the sup- 
ernatural order (the Faith and the Sacraments). 
Like a snake in the grass it is mostly hidden, but 
you may detect its presence, and sometimes even 
perceive its fangs, in the suppression of religious or- 
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ders, the secularization of education, the legaliza- 
tion of divorce and other immoral practices, the 
depreciation of dogma and ‘the ridicule of ‘litur- 
gical rites, the promiscuous mixing of religions, and 
the general paganizing and Judaizing of society. 


Liberty, equality, fraternity. Here are three values 
presupposing the Great Fact which gave the world 
Christianity. In their Christian context (the dog- 
mas and disciplines of faith), the three combine to 
produce a force, consistent, constructive, and crea- 
tive. But in the faithless Masonic context, the com- 
bination is destructive. A society that is free will 
not remain equal; and a society that is guaranteed 
to remain equal cannot be free. And whether you 
sacrifice liberty for the sake of equality, or equality 
for the sake of liberty, in neither case is the resul- 
ting society truly fraternal. 


True Brotherhood is of those who recognize a com- 
mon Father and a common Mother. In the natural 
order, there is a kind of metaphorical brotherhood 
of those who have a common motherland. Human 
solidarity has for basis our common rational nature 
which transcends all brotherhoods and is not ex- 
clusive. 


Every duty creates rights, and every right, duties. 
But the highest right proceeds from the first duty: 
the duty to save our souls. Those who possess this 
right are equal; those who exercise it are free; those 
who apply it to others are fraternal. 


XLV — ISLAM 


The issue of salvation is faith in God — Incarnate. 
The Church must reach the Moslems with this mes- 
sage, even if it has to pay the price it paid to con- 
vert the Roman world. 


Ever since the rise of Islam the religious strategy 
of the world remains unchanged: Christianity is 
contained within an Islamic Zone which prevents 
the evangelization of the rest of the world. 


Missionaries at different times, but especially since 
the time of St. Francis Xavier, have gone around 
the Islamic wall, but have not yet succeeded in es- 
tablishing permanent Christian societies. The 
growth of the Church must be continuous, and there- 
fore we cannot ignore the Moslem world. . 


Before the Incarnation, infidelity meant, on the 
whole, idolatry; after the Incarnation, it is icono- 
clasm., 


Islam cannot be dismissed as a military conquest: 
where are the conquerors before and after ? It can- 
not be dismissed as a philosophy: what philosopher 
dominates the lives of so many people in so many 
countries and for such a duration of time? Only 
the Semitic genius for religious intensity, and the 
tradition and prestige of Abraham could begin to 
explain the fact of Islam. 


The non-Jewish sons of Abraham, who continue to 
form the core of Islam, have indeed much of Abra- 
ham’s faith and spirit, but not the central object of 
his devotion; for Abraham saw (in prophecy) the 
days of Jesus and rejoiced. 


Islam cannot be converted by Inter-faith; nor can 
it be won over by hypocrisy. 
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XLVI — PANTHEISM 


The essence of idolatry is the attribution of div- 
inity to a creature. Pantheism therefore is in the 
highest degree idolatry: the attribution of divinity 
to the creature as such — to nature, An idol remains 
an idol, even when it is an abstraction. 


Pantheism is the philosophy and religion of Asia, 
the one continent not yet penetrated by Christiani- 
ty. 

If we do not convert distant Asia to the Faith, it 
will eventually overrun and undo the (Christian 
West with its Pantheism. As a matter of fact it is 
already doing that through Freemasonry. 


There are more pantheists than atheists. Pantheism 
is a subtler, if at times less violent, danger to the 
Faith, 


There is another way of by-passing the divinity of 
Jesus than outright denial, and that is to make 
everybody and everything divine. | 


The very first sentence of Revelation confutes both 
atheism and pantheism by affirming the reality of 
God and declaring the world a creature. At the same 
time, the very fact of revelation is a confutation of 
deism. 


Lucifer is not an atheist. He is proud but he is not 
a fool. Lucifer is a pantheist who thought he could 
be like the Most High. 


The wisdom of Lucifer gives to pantheism a unity 
and purpose far beyond the wisdom of the world 
and of the flesh. It is a fake wisdom, of course, but 
it is the most perfect imitation of the true one. 
Lucifer can, and often does, turn himself into an an- 
gel of light. 
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Pantheism flatters nature while it eliminates grace. 


When unrestrained by the disciplines of faith and 
sound philosophy, science tends to deism, and poetry 
and art to pantheism. 


XLVIT — IDOLATRY 


Idolatry as such was virtually dead at the instant 
God died on the Cross. It was then that the idols of 
earth lost their mystical power; and after that, when- 
ever idolatry confronted the faith of Christ, it of- 
fered little or no religious opposition. In the present 
age, the main resistance to the true religion is to be 
found in theosophy and iconoclasm. One denies the 
uniqueness of the Incarnation, and the other denies 
the fact. 


In the Temple of Jerusalem the angels were repres- 


ented visibly for veneration. They were in that 


epoch the only creatures in the Beatific Vision. 


Idolatry localizes holiness, and in this respect alone 
it does express a true religious instinct in man, 
meant to await the Incarnation. 


The idols of our epoch are on the whole things of 
the mind: Science, Art, Progress, and a legion of 
similar ideologies. 


The Cult of Ancestry is another form of idolatry 
still very much with us. I wonder if this cult cannot 
be considered as the greatest single hindrance to the 
spread of the Faith. 


Inordinate loyalty to one’s ancestors, even where 
truth and salvation are concerned, ought to be a 
force working occasionally in favour of the true 
faith; namely, where the Faith is the ancestral tra- 
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dition. But God sees to it that it never gets to be 
just that. Every generation of Catholics, indeed 
every individual Catholic who survives to the age 
of reason, must make his own act of faith. 


We do not go to heaven on the faith of our ancestors. 


XLVITI — GOVERNMENT 


The spirit of rebellion is on the march in the world 
of today; but rebellion as such is against God, from 
whom all power and all authority descend. 


Our first impulse towards government ought to be 
one of gratitude. It stands between us and chaos. It 
is a necessary condition for the Apostolic activity 
of the Church. So was the Roman Empire for the 
first apostles, even when they had to pay with their 
blood in order to resist its encroachments and its op- 
pression. We never hear of the Apostles organizing 
a rebellion against the government of any country 
in which they laboured. 


Tyranny is often permitted by God, a punishment 
for a general attitude of disloyalty to the Faith. 


Those who free themselves from the sweet yoke of 
Christ will suffer their necks to bear the yoke of 
man and of Satan. 


The saints are the best friends of the people, the 
most effective guards against oppression and ex- 
ploitation. They keep their eyes fixed on the height 
of man’s destiny and on the price paid for it, and 
therefore, they of all people understand the dignity 
of the person, and the true meaning of liberty. 


The champions of the people against God are the 
worst enemies of the people. 
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7, There are only two principles of good government: 


authority and counsel. There is only one foundation: 
justice. 


XLIX — ZIONISM 


Zionism is the logical consequence of the rejection 
of Jesus Christ as fulfillment of the Old Testament. 


Mount Sion is where the Blessed Sacrament was 
instituted, and where the Holy Ghost descended on 
the first community of believers to make them the 
beginning of the Church. The seers of the Old Tes- 
tament talk enthusiastically about Sion because they 
saw these realities in prophetic vision. To give to 
those old prophecies the Zionist interpretation is to 
inflict the maximum distortion on God’s merciful 
plan for the good of all nations. 


Every form of heresy is a contribution to the Zionist 
cause. So is every kind of schism. The papacy is the 
appointed guardian of the highest interests of the 
nations. 


Zionism can win only by dominating and subverting 
the Christian order. 


L — FAITH 


God created precisely the kind of world in which 
the act of faith is possible; namely, a world in which 
God can be sought and found, but also one in which 
God can be ignored. 


From our point of view, it is wonderful that God 
can be found; from God’s point of view, it is won- 
derful that God can hide. It is like hiding a power- 
ful light in a dark room. 


3) 


If God’s evidence were equal to His reality, there 
would be neither love nor merit in our faith. 


Faith is the knowledge facet of our participation in 
the divine nature, in our becoming children of God. 
We know with God’s mind realities not connatural 
to ours: this is what it means to have the Faith. 


Faith is prefigured by the dark cloud which illu- 
mined the night (Ex. 14:20). It is dark (but that is 
because it is so far above our nature) and yet it is 
the only light in the darkness of this life. 


It is only through faith that we know the cause and 
meaning of all. 


Faith is man’s first step towards his divine destiny 
(the Beatific Vision). Failing to take that step is the 
beginning of the eternal frustration of a life, 


LI — PHILOSOPHY 


Philosophy is not a substitute for religion but its 
prime minister, i.e., its first servant. 


All error is contrary to faith, yet every secondary 
truth can be a distraction. 


Philosophy keeps the mind open towards the prima- 
ry and the ultimate. 


Science left to itself tends to complexity and leads 
to all sorts of monisms. Philosophy ruling the scien- 
ces tends towards simplicity and completeness of 
vision. There are many monistic sophistries (over- 
simplifications of reality) but true philosophy has 
a place for every grade and aspect of being. 


When true philosophy is not cultivated, either the 
natural activities of the mind are stifled at their 
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highest functions, or false philosophies arise. Truly 
nature, in this respect, abhors a vacuum. 


Philosophy prepares the mind for Revelation: it does 
not give all the answers, but it asks all the questions. 


True philosophy defends the Faith against sophistry 
and error. 


Philosophy provides the Faith with an accurate lan- 
guage with which to express, to teach, and to pres- 
erve the depositum fidei. 


The sure mark of sound philosophy is humility in 
the face of Revelation — the true meaning of self- 
knowledge, as interpreted by the wisest of philo- 
sophers. 


LO — MEMORY 


Memory is the greater part of personality, the index 
of love, the depository of wisdom, the determinant 
of virtuous action, the effective and abiding part of 
education. 


All the original and creative works of mind and 
imagination, presuppose the cooperation of memory, 
and are enriched by its available treasures. 


For a sound educational policy, the discriminate 
employ of the memory is of paramount importance. 
There ought to be an objective, common, ordered 
body of knowledge to be universally conveyed; but 
it ought to be kept to the essential minimum, to be 
completed by personal choice. Excessive and bur- 
densome use of the memory may eventually crush 
personality, discourage the weak, eliminate the func- 
tions of all the other faculties, and make learning 
loathsome. 


ay) 


It is of the essence of memory to be selective: it 
would be monstrous to remember everything. 


It is a great mystery why we remember some very 
small matters. 


Memory is the heart’s treasure house. 


There is a law of the divine economy (amply con- 
firmed in my personal experience): We do not 
quickly forget matters bearing on our own salvation. 


The abundance of a man’s heart — that is memory. 


LUT — ABRAHAM 


When the world had become corrupted by idolatry 
and immorality, and the faith of Adam and of Noe 
became almost extinct, God found the true faith still 
alive in the soul of one man, Abraham; and so God 
made of him a new beginning, © . 


Seldom has so much depended on the fidelity of 
one man. 


God called Abraham and commanded him to separate 
himself and his family from the world of infidelity, 
and promised to send the Savior from his descen- 
dants, and to bless all nations in his seed. 


After Abraham, the whole religious story of the uni- 
verse is centered in his heirs (peoples who in one 
way or another claim him as father). For example, 
the Brahmans of India told the early missionaries 
that they knew themselves to be descendants of 
Abraham, and that their secret religion was in reality 
Abraham’s faith. 


Abraham was a man of faith and visions. Our Lord 
says that Abraham saw His day and was glad. (John 
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8:56). The true heirs of Abraham’s faith are those 


who accept as fact what he received as a promise. 


And we become even more truly Abraham’s heirs 
through that wonderful device of God’s power, wis- 
dom and love: the Holy Eucharist. For it is through 
Holy Communion that we become what Our Lady 
referred to in the Magnificat: the seed of Abraham 
for ever. 


LIV — REDEMPTION 


God chose to redeem us in the manner of a poor 
nobleman whose son fell captive. God’s poverty in 
our world wounds the heart. He is constantly trying, 
so to speak, to keep up appearances. He has made 
Himself vulnerable and must now abide by the 
terms. 


Like a man stranded who must use the remnants 
of the wreckage in order to restore some kind of a 
ship, so must God make use of all that comes to 
hand, He undid the consequences of Adam’s fall by 
the very outcomes of the fall: shame, suffering, and 
death. 


The work of Redemption was to be not merely 
divine, but humanly divine; because one of its ob- 
jectives is the restoration of human dignity. 


We imitate the work of the Redemption every time 
we use whatever comes our way as an instrument 
of sanctification. 


Jesus made it possible for us, not merely to imitate 
His work, but to co-operate with Him, as needing our 
help to reach more souls. Even our presence at Mass 
is made valuable. 
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Redemption is abundant with God; but He can al- 
ways use more hands to pass it around, 


7. Just to make another Sign of the Cross is to bring 
the work of Redemption to a new instant and to 
another spot. 


LV — DEFEATISM 


With us in the Church Militant there are those who 
are unaware of the magnitude and seriousness of the 
battle, of the weaknesses in our ranks, and of the 
hidden forces behind the enemy; but there are also 
those who know enough about these things to be dis- 
couraged. The latter are worse than the first, be- 
cause to be discouraged is a practical denial of God. 
The shout of our God proclaiming: “I have conquered 
the world!” (John 16:33) still echoes in the land. 


2. The cruel, cold, Masonized, Jewish-controlled, faith- 
less world of our time, must be won the way the 
early Christians won the Roman Empire. St. Agnes 
and St. Cecilia were not defeatists. 


3. The Faith must be professed whether encouraged 
and protected by the secular power, or crushed and 
persecuted by it. The Twelve Apostles did not move 
into a friendly world, opening their arms to receive 
them, Being disciples of Jesus, they expected and 
welcomed the treatment He received. 


4. Our confidence is due to the omnipotence of God; 
the devil is powerful, but not omnipotent. 


5. All the holy angels and all the saints are fighting 
for our side in the battle of salvation. Were it not 
for the little darkness that always accompanies the 
faith, there would almost be no merit in fighting 

for it. 
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If only we could convince Catholics that when they 
utter the sentences of the Creed, they are asserting 
simple facts: the greatest truths that could be ut- 
tered on earth — “I believe in God the Father Al- 
mighty...” 


LVI — VOWS 


Spiritual life is made up of mountains and valleys. 
In religious life we try to live up to our peak 
visions. 


Religious vows become a mysterious force greater 
than any force on earth. 


Promises made to God, whether simple or solemn, 
public or private, are the counterpart of prayer. In 
prayer we ask something from God; in making vows 
and promises we contract to do something for Him. 


LVI — THE PARABLES 


Jesus taught with parables. The littlest things which 
were never thought to teach, revealed the deepest 
lessons of wisdom hidden in them from the moment 
they were created. God the Father hid those treas- 
res there, and God the Son found them. 


“The Kingdom of heaven is like unto a mustard 
seed”, “Behold the lilies of the field!” If the salt 
should lose its savor...”. With what infinite tender- 
ness and gratitude did Jesus use these allies in con- 
veying His message ! 


Good will, purity of heart, and genuine interest in 
salvation, are all that is needed to understand the 
parables of Our Lord. Much more is necessary for 
the understanding of any human science. 
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Failure to appreciate the parables is a mark of dam- 
nableness. 


With Jesus teaching, the world becomes one big 
eloquent testimony to the highest wisdom. 


Along with this new humanly divine method of 
sublime teaching, Jesus also revealed the new econ- 
omy of supernatural life: “For he who has, to him 
shall be given, and he shall abound.” (Matt. 13:12) 


Jesus came to make God more knowable, not more 
obscure; and for this purpose every object in exis- 
tence was ready to be of service — it was meant to 
be so. This is the point of the parables. 


What great surprise when men heard for the first 
time that the kingdom of heaven is like to a net 
cast into the sea! 


The parables teach us the contemplative aspect of 
the universe, 


LVUl — DEATH 


While Christians continue to use the same common 
names as other men, yet for them nothing is truly 
the same: this is especially true of “death”, for Jesus 
has transformed its nature by a kind of divine al- 
chemy. Death is now the beginning of true life, for 
those who die united to Jesus. 


At the thought of death our whole being is torn 
between grace and nature, because by nature we 
must continue to dread it. 


The saints were eager to die. Some martyrs did not 
even realize that they were undergoing their pas- 
sion, on account of their great ecstasy. 
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Our Lady chose to die. Death is therefore beautiful 
and pleasing to God — the testament of humility. 


St. Thérése considered love for death a measure of 
faith and of sanctity. 


Catholics live for a good death, as unbelievers live 
for pleasure, power, or popularity, Every “Hail Ma- 
ry” is a prayer for a good death. 


LIX — HELL 


It is possible to imagine a hell that would be incom- 
patible with a merciful, or even with a just God; 
but that would not be the authentic hell of Scrip- 
ture, of dogma, and of Faith. 


The essence of hell is the loss of the Beatific Vision; 
therefore it is the loss of something whose very 
reality is known only through faith. 


Even in hell, not only the justice and wisdom of 
God, but also His mercy and love must be in eviden- 
ce. This we cannot see now, but we will see in eter- 
nity. No one is punished in hell beyond the measure 
due to his sins. 


Where sufficient awareness exists of the danger of 
being separated from God for all eternity, no other 
punishment of hell need be emphasized; but the fires 
and worms of hell must be preached where weak- 
ness of faith or its complete absence make light of 
the loss of God. 


Without the faith, the best that our nature would 
desire, would amount to nothing better than a com- 
fortable hell. This is actually most peoples’ concep- 
tion of a heaven. 
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The first effects of the action of grace is to give us 
holy desires: hungers and thirsts for things far 
above this world and all that it can offer. 


The men of holy desires, alone, understand, 


LX — WISDOM 


Wisdom is knowledge (for the wise man is, above 
all, one who knows) but it is not mere knowledge. 
A man could acquire all knowledge and be a fool. 


.. As knowledge, wisdom is its greatest perfection, 
and that in every respect. One instance of knowledge 
can be greater than another by virtue of the impor- 
tance of the thing known, or the resulting happiness 
in the one knowing, or the depth of union between 
the two. On all these scores wisdom excels all oiner 
forms of knowledge. 


Wisdom is knowledge of the most important matters 
in. the most perfect manner. It is ordered, stable, 
penetrating, profound, reaching to what is primal. 


It is only when the appearances have led us to the 
Fountainhead of all existence that we become wise. 


The wise man is one in whom there is a total in- 
clination to the Good. Knowledge is only one facet 
of the gem of wisdom. 


Knowledge is wisdom only inasmuch as it leads to 
God. The wise are truly Godlike. 


True wisdom can only come from God, and can also 
be withdrawn by Him. Therefore the life of wisdom. 
is continual prayer. 


Philosophy is universal but abstract; experience is 
concrete but unordered; science is ordered but nar- 
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rowing; opinion is liberal but unstable. Wisdom is 
universal and concrete, ordered and liberal (enob- 
ling, contemplative). Wisdom is simple and versatile, 
penetrating and firm. It is clear without being triv- 
ial, deep without being obscure. 


Wisdom is seeking the things that count. Only the 
saints are truly wise. 


LXI — THE EUCHARIST 


It was when Jesus first hinted at the doctrine of the 
Eucharist, that some of His own disciples walked 
with Him no more. And Jesus let it be so; for rejec- 
tion of the Eucharist entails rejection of the Faith. 
If the Word would become flesh, we cannot set 
limits to His desire. 


The Eucharist is the Incarnation extended in space 
and time, multiplied without being divided, reaching 
out to all who would unite themselves to uae Son of 
God, the Child of Mary. 


It is the supreme object of the theological virtues. 
While we live this life of the senses we cannot be- 
lieve in more; we cannot hope for more; we cannot 
love more, than our Savior and Redeemer under the 
guise of this Sacrament. 


The Holy Eucharist is the golden key to the mayalicel 
meanings of Holy Scripture. 


It opens for our understanding also the Book of 
Nature. Even ordinary things, like fruits and 


flowers, and ordinary processes like the communica- 


tion of life and the sustaining of life, acquire a new 
value, a deeper meaning. 


The Eucharist and Mary rise and fall together. To 
Eucharistic Christianity Mary is indispensable. 
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To heretics Jesus is “the good Master”. What mas- 
ter gives himself as food to his disciples ? ! 


8. According to St. Thomas, Jesus in the Eucharist 
hides His humanity as well as His divinity. It is to 
reappear alive in His saints. 


9. All our Faith, all our duties of divine service, all 
our treasures of grace, are now contained in this 
littlest of packages ! Everything else of Catholic life 
proceeds from It, even unto art and architecture. 


LXII — ST. JOSEPH 


1. It is frightening to think of how much God instrust- 
ed to the care of this one man — Joseph. 


2. The whole of the Old Testament leads up to him: 
this is the first lesson of the New. 


3. We must think of Joseph as the wisest of men: a 
blend of work and contemplation. 


4. His only utterance in Scripture is the Holy Name 
of Jesus. Having been chosen to proclaim officially 
the name of the Savior, this wisest of men desired 
that no other utterance of his be preserved. 


5. St. Joseph is still somehow the head of the Holy 
Family. 


6. St. Joseph lived under the Herods! Happiness and 
holiness do not depend on external circumstances. 
Those who truly want to be saints can achieve Sanc- 
tity anywhere, anywhen. The worse the circum- 
stances, the greater the challenge and the oppor- 
tunity. Some martyrs who suffered under the per- 
secutions might not have saved their souls in times 
of peace. 
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It is the love and devotion of the faithful that dis- 
cover Joseph — the great treasure that he is. Outside 
The Church he means nothing: is not even an issue. 
Inside the Church, devotion to Joseph is a measure 
of loyalty. 


LXIIT — SUFFERING 


Christianity gave new meanings to old values, like 
purity, mercy, respect for woman, the ideal of family 
life; but the greatness of Christianity is in giving 
value to what was considered bad or pointless, like 
poverty, humility, work, and above all, death and 
suffering. 


There is no sanctity without suffering. Those who 
lack a realization of this truth have not yet reached 
the alphabet of spiritual life. 


The Cross is the signpost on the highway to heaven. 


It is only through suffering that we begin to under- 
stand Jesus and to imitate the saints. Show me the 
saint who did not suffer. 


To take up our cross and follow Jesus was not an 
invitation to a few. It is the condition of being Chris- 
tian — a disciple of Christ. 


Theology, professions of faith, preaching, all these 
can become vacant sounds, unless marked with the 
sign of the cross — the stamp of suffering. 


LIV — MEDITATION 
Blessed is the man of meditation, for he is constant- 


ly guided by the “great thought” of eternity. He 
walks on the earth like a spiritual giant. 
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Those who have never acquired the habit and art of 
meditation live on the outside of things. — This is 
true especially in regard to religion. 


Like a blind man in a garden of flowers is the one 
who does not meditate. 


What thundering truths are compressed in the sim- 
ple words of the Creed! And yet we repeat them 
like parrots, or like a child counting his marbles 
without much thought. 


The “Amen” at the end of the Creed means: These 
things are really so. We would live in a different 
world were men to meditate on the Creed. 


LXV — LIBERTY 


The faithful live in the universe like children in 
their Father’s house, enjoying the liberty of the sons 
of God. 


Liberty is a Christian value defended by dogma. It 
is part of religion, but it is not the whole. Those 
who try to make it the whole (that is, the Liberals) 
end by destroying its very grounds: truth and mo- 
rality. 


Tyranny and oppression are helpless in the face of 
those who know their duty towards God: the duty 
to know the Truth and to say it. They can kill the 
body of man, but the liberty of man they cannot 
touch. 


When the individual is free to make his own reli- 


gion and his own morality, society must choose. 


between anarchy and oppression. 


Our Lord was often paradoxical but never untrue. 
“You shall know the truth”, He said, “and the truth 
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will make you free”, (John 8, 32). Freedom is the 
effect, not the cause, of possessing the truth. 


There is no worse tyranny than that of the “Liber- 
als” in power. 


LXVI — ROYALTY 


For the management of temporal affairs, nations can 
choose between different forms of government; but 
all must belong to a kingdom, if they choose to be 
citizens of heaven. For the first proclamation of the 
Gospel was in these words: “Repent, for the kingdom 
of heaven is at hand”. (Matt. 3; 2) 


Those for whom Utility is the supreme value, can 
hardly explain this fact; but to the contemplative 
mind, it could not be otherwise. 


The symbolism of royalty is necessary for the life of 
the spirit. 


In the kingdom of heaven the subjects are the nobil- 
ity; rather more, they are the heirs. 


When Christian kings lost this ideal, they became 
the disciples and allies of their worst enemies. One 
of the graces that accompanies fidelity to God and 
to His Church is the gift of discernment of spirits. 


God’s implicit covenant with Christian kings 
Honor me in my Church and the people will honor 
me in your persons. 


God gives the people wise leaders as a reward for 
the public recognition of His authority. This is Pro- 
vidence. 


God discovers the one loyal heart in a contemptuous 
nation, but public favors must have a proportionate 
cause. 
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It is consoling to know that the kingdom of God is 
in our hearts; yet we continue to say in prayer, “Thy 
kingdom come !” 


LXVIL — HEAVEN 


We have only one business on earth: to make earth 
our way to heaven. 


No human act is truly virtuous unless it can bear 
this label: “Heaven-bound”. 


Wherever we are, whatever we may be engaged in, 
heaven must remain our direction. 


All natural virtue must be raised to the order of 
grace ; otherwise, it has nowhere to go. 


Every act of creation is accompanied with an inten- 
tion. For an intelligent creature, the difference 
between heaven and no heaven is the same as the 
difference between fulfillment and frustration, or 
between success and failure. 


To reach heaven, we seek God, follow after Jesus, 
imitate the saints, join the society of the angels, live 
loyally, and die well. 


The “Our Father” and the “Hail Mary” are prayers 
for heaven. Our Father who art in heaven... Thy 
kingdom come... Pray for us, Mary, now and at the 
hour of our death. 


If going to heaven is the greatest good, then showing 
the way to heaven is the greatest work of charity. 


OTA ONAN ba AON NMEA AHA 


LXVIII — PROFESSION OF FAITH 


The Faith must be professed in every generation as 
if for the first time. 


We learn from Holy Scripture that those who pro- 
fess the Faith will always suffer persecution; but 
also, that they will shine like stars for all eternity. 


The martyrs of the Catacombs professed the Faith in 
their time; this is why we have it today. But every 
new age is a new arena, and a new promise of other 
victories. 


The same Faith has to be professed today in the face 
of new enemies and other problems. The Martyrs of 
the Catacombs never heard of Theosophy or of 
Dialectic Materialism. 


The true meaning of “Agiornamento” (up-dating the 
Church) is that we should be demolishing the idols 
of today, rather than, that we should be offering in- 
cense at their popular altars. 


“He that heareth you heareth me”, says Jesus. (Luke 
10; 6) And the people said of Him that He spoke as 
one having authority. 


LXIX — THE BLESSED TRINITY 


We know God from reason as the Creator and First 
Cause of all things. We know God through Reve- 
lation as the Blessed Trinity; The Father, Son, and 
Holy Spirit, one God. The Trinity we adore as 
Christians is not other than the God we know by 
reason, but involves another and more intimate (or 
more personal) manner of knowing the same God. 


Knowledge of the Trinity of Persons in God is the 
essence of Christianity. It is also the foundation of 
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our hope. From what we know of God by reason, 
there is an infinite chasm between us, hopelessly 
unbridgeable. The revelation of the Trinity is the 
revelation of our opportunity. We can become sons 
of God. There is such a thing. It is not meaning- 
less. Our hope is boundless. Creatures, as we truly 
are by nature, we can become divine by grace. The 
sharing of divinity is already an eterna] fact. 


Natural theology, that is, the theology of unassisted 
reason, does not fully satisfy our spirits. It raises 
as many questions as it answers. It does not answer 
the urgent question: Why did God create the world 
that we know ? Indeed, why did He create at all ? 


If the inferior order of being, which is the inevitable 
result of an act of creation, cannot be made to tend 
toward an infinite goal, God would not have a mo- 
tive for creation worthy of Himself. 


It is true that we cannot reason to the doctrine of 
the Trinity, but until that doctrine is given to us we 
cannot have peace, not the peace that the world pro- 
mises, but the peace that can be attained only 
through grace. 


Without the knowledge of the Trinity, no other Chris- 
tian Doctrine is even meaningful. It is only where 
the mystery of the Trinity is preached and dogmati- 
cally defended, that we can hold to the Divinity 
of Jesus, the Divine Maternity of Mary, the Real 
Presence in the Eucharist, the power of the sacra- 
ments, and the eventual reality of the resurrection 
of the body and life everlasting. 


It is only through the Name of the Blessed Trinity 
that the “voice of rejoicing and of salvation” is heard 
in the land. (Ps. 177-15) 


LXX — SCIENCE 


All things contribute to the glory of God, even 
science, the marvel of the modern age. 


When we contemplate what scientists have done 
and are doing, we gaze at an astounding aspect of 
God’s most wonderful creature, and we praise God. 
Yet so many scientists do not contemplate and do 
not praise. 


Certainly the very reality of the sciences and the 
inventions of science are a striking testimony of 
the mastery of mind over matter, and an emphatic 
assertion of the reality of the spiritual; yet so many 
scientists use their most spiritual power (their in- 
tellect) to deny the reality of the spiritual. 


It is the tragedy of the modern age that scientists 
on the whole have not been as grateful to their 
Creator as they might have been. The coldness of 
this generation is at least partly due to that. 


By their very method and approach, most scientists 
commit themselves to a restricted view of the ma- 
terial aspect of things, to a utilitarian approach 
which stifles the contemplative interest. 


How could the scientists decide for or against the 
revealed account of creation? Creation involves a 
free act of an omnipotent power. By the nature of 
the case, creation is not a phenomenon that can be 
controlled, measured, or repeated. The scientists 
must assume (as scientists) that things always hap- 
pened in the manner of the phenomena before their 
eyes. 


God uses miracles in order to authenticate the su- 
pernatural order, and intelligent but simple men 
have always learned the lesson intended by miracles. 
But the scientist can only relegate miracles to the 
class of things “we do not yet understand”. 
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11. 


Human intelligence has always, and almost unani- 
mously concluded to the existence of God, from the 
consideration of the universe which we all expe- 
rience in common. Some reach this conclusion 
simply and swiftly in the manner of a child, and 
some methodically and cautiously in the manner of 
the philosopher. 


Holy Scripture teaches us that man is reprehensible 
when he cannot reach even without the assistance 
of divine revelation a knowledge of God, of “His 
eternal power and divinity”. (Rom. I: 20) 


The Christian missionary is not sent to preach the 
existence of God. He should be able to take that for 
granted. The apostle is to bring the good news of 
God-become-man, and the consequences of that 
great event upon our human destiny. 


But the scientist, chained to his ideology and to his 
method, can be, and often is, indefinitely distracted 
from ever finding God. In place of the primacy of 
the First Cause he can be lost in an infinity of secon- 
dary causes, and instead of reaching the fullness of 
Eternal Being he is left with the emptiness of an in- 
definitely long duration of time. 


LXXI — FOLLY 


To God in eternity, the challenge in creating did not 
consist in making a world in which He, who is infi- 
nite light, should be knowable to an _ intelligent 
creature, but rather in creating a world in which 
He could hide. 


Considered from this point of view, even the folly 
of atheism gives glory to God Omnipotence, so to 
speak, was able to face up to the challenge ! 
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God’s relative hiddenness in our world constitutes a 
game of love; and love can and will discover. 


Only the fool says in his heart: “There is no God”; 
(Ps 13; 1) but it is a greater folly still, having known 
God, not to serve Him as God. 


It seems that, sometimes, God makes the lesser fool 
punish the greater one. 


LXXIT — ALL THINGS WORK 
TOGETHER (Rom. 8: 28) 


These are evil days ! Yet what is there to prevent 
anyone from loving God like St. Francis, St. Teresa, 
or St. Agnes ? Why not start now ? 
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